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Welcome
Since we launched this little magazine 
earlier this year, we have been encouraged 
by the positive response and delighted to 
see the subscription list grow. We hope 
you find this, the second offering, to be as 
useful and encouraging as the first.


We have again included an assortment 
of articles, word studies, reviews and 
other focus areas - some of which have 
picked up from where we left off the last 
time. We recognise that the short articles 
are just that, rather short, and though they 
can never really begin to deal with matters 
in any depth we hope they at least provide 
something of an introduction to the 
matters raised.


We didn’t really begin with a particular 
theme for this issue, but there has 
developed something of a thread along 
the lines of story-telling which runs 
through a number of articles here. That in 
itself has become something of a lost art, 
but one to which each of us can 
contribute by telling our own story of how 
God has worked and is working within us 
to make us the people he wants us to be.


You might find it useful to consult our 
web site for additional information and a 
little background to some of the articles, 
along with some suggestions for further 
reading.


BiBloS is to be published in an online 
format, three times each year, and 
downloadable from our web site.


We certainly welcome any feedback you 
care to give, and ideas of how we make it 
better - we just ask that you be gracious!


Thank you for reading. Please feel free 
to share it far and wide. And may this be a 
blessing to us all, that we might be a 
blessing to the world in which we live.


Patrick 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The Expired Word?
Patrick Boyns

The English word ‘inspiration’ has an 
interesting history, dating from perhaps the 
early part of the 14th century. The basic 
underlying idea is of an external influence 
or stimulation producing extraordinary 
effects within a given object or person. 
Within theology, where the word (and its 
associated verb, ‘to inspire’) seems to have 
developed, its origin can be traced to the 
version of the Bible known as the Latin 
Vulgate. Here, a number of verses in both 
the Old and New Testaments contain the 
Latin verb inspiro or the noun inspiratio.


As the English Bible developed, the word 
acquired a technical meaning with reference 
to the production of the Biblical writings 
themselves. I t became associated 
exclusively with 2 Timothy 3:16 where the 
Latin Vulgate reads omnis scriptura divinitus 
inspirata. This was then rendered by Wyclif 
as “Al Scripture of God ynspyrid is ….”


The perpetuation of ‘inspiration’ 
When the Greek text was first translated 

into English, the word ‘inspiration’ 
remained within the renderings of 2 
Timothy 3:16. See the following:

• William Tyndale (1525): “For all scripture 

geve by inspiracion of god is ….”

• King James Bible (1611): “All scripture is 

given by inspiration of God …”

• Revised Standard Version (1946): “All 

scripture is inspired by God …”

Now a part of the ‘King James 

tradit ion, ’ the word becomes the 
established technical term to speak of the 
means by which God influenced Biblical 
writers to ensure that that which was 
wr i t t en was who l l y and d i v i ne l y 
trustworthy. The doctrine of inspiration 
meant that all Scripture was inspired, 
whatever that might have meant. For the 

term is actually rather 
misleading and is not 
a good translation of 
the phrase written by 
Paul to Timothy.


A better translation 
The key word in this 

phrase in the Greek text 
is theopneustos. It is a 
compound of two words literally meaning: 
‘breathed by god,’ or ‘god-breathed.’ This 
is reflected in a number of more recent 
versions such as:

• New International Version (1973): “All 

Scripture is God-breathed …”

• English Standard Version (2001): “All 

Scripture is breathed out by God …”

Where the word ‘inspiration’ technically 

speaks of ‘the act of breathing in’ or 
‘inhalation,’ theopneustos speaks more of 
‘expiration’ or ‘exhalation.’ So it is not that 
God breathed into the Bible, rather that 
God breathed out his word.


 As such it would be more accurate to 
speak of the ‘Expiration of Scripture,’ 
though that would present problems of its 
own! To speak of the ‘God-breathedness of 
Scripture’ is rather contrived and somewhat 
convoluted, so perhaps the ‘Exhalation of 
Scripture’ would be more useful.


Some would argue that we should accept 
a special meaning of the word ‘inspiration’ 
when it comes to Scripture within a 
technical context, though we need to be 
careful when speaking with others who may 
not share this understanding. I might well 
have inspiration writing poetry, but that is 
not the meaning of the word here. It might 
be useful to think more in terms of 
‘exhalation’ and simply to speak of Scripture 
as having been ‘breathed out’ by God. 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Perfect Unicorns
Graham Fisher

I am old enough to remember an advert for 
CDM. It was a good advert and I enjoyed it 
because I was a great fan of CDM; it 
was my favourite chocolate. It still 
would be if I had not become a diabetic 
and therefore unable to eat it. CDM, of 
course, is, and was, ‘Cadbury’s Dairy 
Milk’. However if you were to mention 
‘CDM’ to professor Brian Cox, or any 
astronomer, they would smile and wax 
lyrical, not about the best chocolate in the 
world, but about the best theory so far to 
explain the evolution and composition of 
the universe. It stands for ‘Cold Dark 
Matter’ and, along with its companion 
explanation of Cold Dark Energy, is invoked 
to make the mathematical equations they 
use in their calculations work.


Now, I do not pretend to be an 
astrophysicist and mathematician. My Maths 
stopped at O-level GCE at 16 – though I 
passed it! Today that would be GCSE level. 
All that to tell you that I have to take some of 
the things I write about here from what I learn 
from others and not from my own practical 
experience. Mind you, we do this with most 
things like this about which we learn; nobody 
knows everything, not even the team on 
‘Eggheads’ (BBC television quiz show).


The experts tell us that CDM (from now 
on referring to Cold Dark Matter, not 
chocolate) fills about 90 percent of the 
universe. It was a product of the Big Bang 
which exploded the universe into 
existence some 13.8 billion years ago 
( t h a t ’s A m e r i c a n b i l l i o n s w h i c h 
astronomers use and is the equivalent of a 
thousand million; our fine British billion is a 
million million and therefore a thousand 
times bigger – it’s not much that we have 
which is bigger than the Americans!). But 
there’s one huge snag with it, nobody has 
found any evidence for it! You can’t see it. 

You can’t 
detect it. The only 

thing you can do with it 
is slip it into calculations to make 

them work. And they do; so it must be 
there even though its absence is a huge 
embarrassment. They are spending 
umpteen dollars, probably in the millions, 
trying to f ind it . They want their 
calculations to work. If they don’t, the Big 
Bang Theory could well be a big flop, and 
then they would be left with the alternative 
explanation of creation of ‘In the beginning 
God created the heavens and the 
earth,’ (Genesis 1:1) and ‘we can’t have 
that, can we’?


Perfect mathematical equations are just 
that: perfect equations, no more, no less. 
They do not necessarily indicate what is 
there, only that it would be nice if it was 
there. Ideas of perfection do not prove or 
indicate existence, for ‘perfection’ is not a 
predicate of existence, be that of God or of 
CDM, or anything else for that matter. It is 
absolutely possible to draw up a concept 
of a perfect unicorn: its shape, body mass, 
horn, glint in its mischievous eye and 
playful nature, and so on, but the perfect 
unicorn does not, and never did, exist. 
Remember ideas of perfection, no matter 
how well wrapped up they are in fancy 
e q u a t i o n s , s c i e n t i f i c j a rg o n , o r 
philosophical and theological theorems, 
prove nothing about the reality being 
considered. We need not fear clever men 
who try to kid us that they have the 
universe wrapped up. Only God has that! 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Abraham, Isaac and Jacob:
a chronology
Jon Galloway

As we seek to understand God’s word 
better, it is often useful to take the time to 
sketch out a chronology of the lives of 
those we are studying. Often, we assume 
the ages of the characters to be what we 
saw depicted in children’s Bible classes 
when we were young. When we start to 
look at what the Bible says, we often get a 
far different – and sometimes surprising – 
picture. A case in point is Abraham, Isaac 
and Jacob. Although most may have a 
working knowledge of Abraham’s age, we 

often do not know how Isaac and Jacob 
work into the Biblical timeline.


When we first meet Abraham in 
Genesis 11, he and his family had just 
moved from Ur of the Chaldees to Haran. 
It is in Genesis 12 that we find the first age 
marker for Abraham. “Now Abram was 75 
years old when he departed from 
Haran” (v.4 NET). The next marker we 
have is in Genesis 16:16, “Now Abram 
was 86 years old when Hagar gave birth 
to Ishmael.” In the next verse, he had 
advanced to 99 years: “When Abram was 
99 years old, the Lord appeared to 
him…” (Genesis 17:1). It is in this chapter 
that we also find that Sarah was ten years 

younger than Abraham (17:43). Sarah was 
ninety when Isaac was born and Abraham 
was 100 years old (21:5). Sarah died when 
she was 127 (23:1) – so Abraham would 
have been 137 and Isaac would have 
been 37. It was after this that Isaac 
married Rebekah and Abraham took 
Keturah as a wife (possibly a concubine) 
(see Genesis 24 and 25:1). Abraham then 
died at 175 years of age (25:7) – Isaac 
would have been 75 years old. It is of 
interest that when Abraham lied about 
Sarah because of her beauty, the first time 
she would have been in her sixties 
(Genesis 12) and the second time in her 
late eighties and possibly pregnant with 
Isaac (Genesis 20). 


After Abraham’s death, the narrative 
goes back several years to concentrate on 
Isaac. We discover that Isaac was 40 
when he married Rebekah (25:20). We do 
not have any age markers for Rebekah, 
although it would probably be safe to say 
that she was 15-20 when she married 
Isaac. She seems to have been of a 
normal marriageable age for that society. 
She, like Sarah, was unable to have 
children for years. Finally God intervened 
(25:21) and granted her twins: Esau and 
Jacob. Isaac was 60 when their sons were 
born (25:26).


Our next time marker occurs at the end 
of chapter 26 – “When Esau was forty 
years old, he married Judith the daughter 
of Beeri the Hittite, as well as Basemath the 
daughter of Elon the Hittite. They caused 
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I s a a c a n d R e b e k a h g r e a t  
anxiety” (26:34-35). If Esau was 40, his twin 
brother Jacob was also be 40 and Isaac 
would have been 100. Chapter 27 opens 
with Isaac being old and fearing he was 
about to die, beginning to arrange for the 
family blessing to take place. This is when 
Jacob is sent to Laban to find a wife 
amongst Rebekah’s family. Although he 
was blind and apparently depressed, it 
would be many more years before Isaac 
died – it is another nine chapters before we 
find his death: “Isaac lived to be 180 years 
old. Then Isaac breathed his last and joined 
his ancestors. He died an old man who had 
lived a full life. His sons Esau and Jacob 
buried him” (35:28-29). At the time that 
Isaac died, his sons would have been 120 
years old.


One of the things we learn from 
sketching out the chronology is that 
Abraham would have been alive when 
Esau and Jacob were born and that they 
were fifteen when he died. Assuming they 
lived in close proximity, Esau and Jacob 
would have known Abraham.


To construct Jacob’s life in the 
chronology is a bit more difficult. We are 
not given any dates until towards the end 
of his life, so to an extent we need to work 
backwards. We find in Genesis 47:9 that 
Jacob was 130 when he arrived in Egypt. 
Verse 28 of that same chapter tells us that 
Jacob lived a total of 147 years, the last 
seventeen being in Egypt. By using the 

dates we are given for Joseph, we can 
fit in a bit more of Jacob’s life. We first 
find a date marker for Joseph when he 

was 17 years old (37:2) and sold into 
slavery in Egypt. He was 30 when he 
became the first minister of Egypt (41:46). 
There were seven good years of crops in 
Egypt (41:53). Two of the years of famine 
passed before he revealed himself to his 
brothers and the family of Israel moved to 
Egypt (45:6). Putting all of this together, 
Joseph would have been 39 at the time 
that Israel moved to Egypt. This would 
mean that Jacob was 91 when Joseph 
was born.


Although we can pinpoint Joseph’s 
birth in relation to Jacob’s, and we know 
that this took place during the last 13 
years of Jacob’s stay in Haran working for 
Laban, it is more difficult to work out what 
year of Jacob’s stay this would have been. 
Allowing that Leah would not have had 
more than one child each year, although 
there could be overlap with the births with 
the other wives, Joseph could have been 
born around Jacob’s 15th year in Haran. 
There are a few years leeway in either 
direction, but that gives us a rough 
estimate of when he was born and also of 
when the twenty years Jacob spent in 
Haran took place.


Let us now draw some conclusions 
about Jacob’s life. If you notice, he would 
have been in his 70s when he arrived in 
Haran. We usually think of Jacob as being 
a young man, falling in love with young 
Rachel. While Rachel may have been 
young, Jacob was getting on in years!
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Notice, as well, that although Isaac was 
old and felt he was about to die when 
Jacob stole the blessing (Genesis 27), the 
reality is that he still had over forty years 
of life left! Perhaps this says something 
about what happens when we lose one of 
our senses and the depression that 
follows – Isaac felt he was about to die, 
but feelings do not necessarily mean that 
something is about to happen. Jacob left 
a single man in his 70s owning nothing 
and returned with two wives, two 
concubines and 12 children and immense 
wealth in his 90s. And he still had over 
twenty years to live in the vicinity of his 
father.


It would seem that Isaac could have 
known all his grandchildren that were 
Jacob’s, as they arrived in that area about 
15 years before his death. We also see 
that Joseph would have been in slavery 
and presumed dead before Isaac’s death – 
in fact, Joseph became first minister in 
Egypt a year after his grandfather’s death. 
Jacob moved his family to Egypt only ten 
years after Isaac’s death. If we have 
placed Rachel’s death and Benjamin’s 
birth correctly, Joseph would only have 
known Benjamin as a baby before next 
seeing him as a grown man – he would 
have been around 25-30 when Joseph 
next saw him. Again, this places Joseph 
treating him as a child when he was a 
grown man in an interesting light. It is of 
interest that Benjamin had ten sons when 
they moved to Egypt – perhaps this was 

because of his sheltered life and spending 
all his time at home?


What is the purpose of such an 
exercise? By placing the Bibl ical 
characters in their correct place in history 
we can better see the time in which they 
lived. When we learn that some were 
actually old men as they were going about 
serving God, perhaps that tells us about 
our usefulness to God in our later lives. 
Perhaps it is comforting to notice that 
both Abraham and Isaac could have spent 
time with their grandchildren – what 
lessons could they have passed on to 
them? And perhaps we need to realign our 
mental images of these people with the 
reality that they were quite a bit older than 
we have been previously taught.


Finally, notice the amount of history that 
takes place in these three men’s lives. 
From Abraham’s birth to Jacob’s death is 
ove r 300 years . I f we take in to 
consideration Joseph’s life, as well, then 
we have over 360 years taking place. 
During this time, Abraham’s family went 
from being just a childless couple to being 
a small nation that caused other kings to 
feel they had to deal with them (see 
Exodus 1:8-10). This may also have an 
influence on our timeline as we consider 
how we date the Israelites in Egypt. But 
that will have to be the subject of a future 
article. 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The Narrative of Scripture
Patrick Boyns

The idea that the Bible somehow 
expresses its authority in a series of 
arbitrary dos and don’ts or as a handbook 
of essential doctrines is, to any who have 
read the book, quite simply absurd. There 
are dos and there are don’ts, and there are 
doctrines too, all of which are found within 
particular contexts but the majority of 
Scripture is written as narrative. From the 
first sentence to the last, in whichever way 
you choose to order the individual books, 
the Bible is the story of God and his 
dealings with his creation.


This is not to say that it is all written in 
‘story form,’ as one continuous narrative, 
but all other genres such as prophecy, 
poetry, wisdom literature, epistles, etc. fit 
into the story in their appropriate places. 
They enhance it and bring it vitality and 
authenticity, whilst at the same time 
revealing more of God and his purpose to 
us. The overriding story also provides the 
overall context which is absolutely vital to 
our understanding of all that is written.


The authority of narrative 
To understand the authority of the 

Scriptures, we must understand the 
authority of the Biblical story. It may seem 
a little strange to think of a story as having 
authority, but if we think in terms of 
the story as providing us with an 
understanding of the whole world and of 
our own place within it – as a worldview or 
a metanarrative – then it might make more 
sense. The Bible can then be understood 
as being the one, true story of everything - 
the truly authoritative way of viewing or 
interpreting all of reality. It becomes the 
interpretive framework through which we 
might make sense of all the data of life 
and the world. Bauckham offers this:


To accept the authority of this story is to 
enter it and to inhabit it. It is to live in the 
world as the world is portrayed in this 
story. It is to let this story define our 
identity and our relationship to God and 
to others. It is to read the narratives of our 
own lives and of the societies in which we 
live as narratives that take their meaning 
from this metanarrative that overarches 
them all. To accept this metanarrative as 
the one within which we live is to see the 
world differently and to live within it 
differently from the way we would if we 
inhabited another metanarrative or 
framework of universal meaning.  1

In this sense the Scriptures are not just the 
authoritative explanation of everything, they 
are also the authority by which we live our 
lives in harmony with the whole purpose of 
God, becoming a part of that same true story 
in which Jesus, Moses, Abraham, et al. 
played their parts. Lives that are transformed 
begin with minds that are renewed (Romans 
12:2), with minds that have first learned to 
see and understand everything according to 
the story of God in Scripture. This is why 
some people just don't understand why 
those who believe in Jesus do the things they 
do, and live the sort of lives they live - they 
are simply living in a world that looks 
completely different.


The authority of narrative is the authority 
of the worldview that both precedes and 
succeeds all other worldviews. And its 
authority is an authority of grace in which 
God is seen as always and only acting in the 
best interests of his creation, however 
difficult to grasp that may at times appear. 

 Bauckham, Richard, God and the Crisis of Freedom, 2002: 64-651
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The Lion Handbook to the 
Bible (fourth edition)
Steven Whitehead

The Lion Handbook to the Bible was 
originally intended as a revision of the 
Inter-Varsity Press's New Bible Handbook, 
first edited by G. T. Manley. However the 
new editors, husband and wife David and 
Pat Alexander, wanted to make the new 
book fully illustrated which IVP felt was 
not a project they could develop. The 
Alexanders struck out on their own and 
established their own publishing company, 
Lion, to promote the new book which was 
first published in 1973 and has been 
continuously in print ever since, selling 
over three million copies worldwide.


The book has been revised several 
times. In 1983 the changes for the second 
edition were concerned mainly with the 
new Bibles that had appeared in English, 
the 1999 third edition was a complete re-
write and re-design with many new maps 
being specially commissioned and with 
the panel of contributors being extended. 
The latest edition, the fourth, came in 
2009 and is the first without David 
Alexander who died in 2002 and also the 
first from the new company created by the 
merger of Lion and Angus Hudson in 
2003. All four editions continue to serve 
Bible students and even the earlier ones 
are of value if you remember when they 
were written. Do not turn to the first 
edition and expect to read about the New 
International Version, for example, and 
even the latest edition is no longer 
completely up to date regarding, say, 
recent archaeological discoveries.


The great strength of The Lion 
Handbook to the Bible is its illustrations. 
Dav id A lexander was a ta len ted 
photographer and his high standards have 

been maintained. The 
many maps and diagrams 
are just as useful in 
conveying a great amount 
of informat ion in an 
attractive and accessible 
way and younger readers will 
have to take my word as to what a breath 
of fresh air the first Lion Handbook was in 
1973 for a generation that had never seen 
a book about the Bible that looked 
interesting. However it is content that is 
crucial. If a book looks great but is full of 
rubbish then it is of no value whatsoever. 
The Lion Handbook is generally reliable 
and offers us something on all the books 
of the Bible as well as many related 
subjects with articles being written by a 
panel of well qualified experts. All three of 
the earlier editions are easy to find 
secondhand, in both the paper and 
hardback editions. A quick check on 
www.abebooks.co.uk (on 23rd February 
2015) found examples of all of them at 
under £5 (and some with free postage). 
However you will probably have to spend 
more on the 2009 edition which currently 
retails at £20. One note of caution: avoid 
the Concise Handbook (now out of print) 
as it is too concise to be of much use and 
lacks nearly all the illustrations.


Editors: Pat and David Alexander

ISBN: 9780745953700

Published: Lion-Hudson, Oxford, 2009

Format: Paperback

Dimensions: 816 pages: 151 x 216mm  
See: h t tp : / /www. l ionhudson .com/
display.asp?K=9780745953700  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Studying Parables of Jesus
John Griffiths

In our day to day language we often use 
figures of speech to add colour and 
interest to our conversations. We might 
describe someone as being “as brave as a 
lion” or we might say someone is 
behaving “like a bull in a china shop.” A 
particularly uninteresting experience might 
be likened to “watching paint dry.” We 
understand that such language is not to 
be taken literally, but a comparison is 
being drawn between one thing and 
another in order to i l lustrate and 
emphasise the point that is being made. 
The Bible is full of this type of figurative 
language. Various figures of speech are 
used to help us understand what is being 
said, or to add interest, emphasis and 
expression to the text. One of the best 
known figures of speech we find in the 
Bible is the parable. Although we 
associate the parable with Jesus’ 
teaching, Jesus was not the first to use 
parables. Parables are found in the Old 
Testament as well as the New. The word 
“parable” is applied to a wide variety of 
pictorial statements from short proverbial 
sayings to the extended stories told by 
Jesus such as “the Good Samaritan.”


Definition 
Our English word “parable” is a 

combination of two Greek words which 
literally mean, ‘to throw beside.’ W. E. Vine 
says a parable “signifies a placing of one 
thing beside another with a view to 
comparison”.  Hence a parable may be 2

defined as “a saying or story that seeks to 
drive home a point the speaker wishes to 
emphasise by illustrating it from a familiar 
s i tuat ion of common l i fe” .  What 3

distinguishes the parable from some other 

figures of speech is that the parable 
illustrates spiritual or moral truths by 
drawing a comparison with common 
objects and events from daily life.


Jesus and the parables 
Although Jesus was not the first 

teacher to use parables it is with Jesus 
that we associate this method of teaching, 
and Jesus used the parable most 
effectively to convey his message in an 
interesting way. The frequency with which 
Jesus spoke in parables is indicated in 
Matthew 13:3, “And he told them many 
things in parables.” Mark 4:33-34 also 
notes,


“With many such parables he spoke 
the word to them, as they were able 
to hear it. He did not speak to them 
without a parable, but privately to his 
o w n d i s c i p l e s h e e x p l a i n e d 
everything.” 
Any attempt to count the number of 

parables recorded in the Gospels depends 
on how broad a definition we take of the 
word “parable.” If we include the short 
proverbial sayings and similes uttered by 
Jesus then we may have sixty or more 
parables. If we limit our definition to the 
familiar story parables then there are 
perhaps thirty parables of Jesus. Most of 
the parables are recorded in the Gospels 
of Matthew and Luke, although Mark does 
record some not recorded by the others. 
Interestingly, there are no sayings or 
stories of Jesus recorded in the Gospel of 
John which are typically called parables.


Characteristics of Jesus' parables 
Jesus drew his parables from many 

sources. First, there were the parables 

 Vine, W. E., Expository Dictionary of Bible Words, Volume 3, 1582

 Bruce, F. F., “Parable” in The Zondervan Pictorial Encylopedia of the Bible, Volume 4, 590.3
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from nature. These would include the 
parable of the sower (Matthew 13:3-9), the 
parable of the mustard seed (Matthew 
13:31-32), the parable of the growing grain 
(Mark 4:26-29), and the parable of the 
barren fig tree (Luke 13:6-9). Jesus lived in 

an agricultural society and the people he 
was teaching were familiar with these 
processes. Second, Jesus drew his 
parables from the customs of the time. 
These would include the parables of the 
marriage feast and the great banquet 
(Luke 14:7-11,16-24) and the parable of 
the ten virgins (Matthew 25:1-13). Third, 
Jesus’ parables were drawn from the 
incidents of every day life (not necessarily 
actual events, but events which could 
happen). These would include the parable 
of the lost son (Luke 15:11-32), the 
parable of the labourers in the vineyard 
(Matthew 20:1-16) and the parable of the 
widow and the judge (Luke 18:1-8). So 
Jesus based his parables on the situations 
and incidents which were familiar to the 
people of his time. His parables referred to 
objects, customs, and practices which the 
people would have known about. Today, 
for us to understand the parables of Jesus 
we must consider them in their original 
context and familiarise ourselves with the 

customs of the day. This will aid our 
comprehension of these wonderful stories.


The parables that Jesus told were 
spontaneous. They had not been prepared 
beforehand to be delivered on a specific 
occasion. Rather, the circumstances 
Jesus found himself in gave rise to the 
parables. This is evident from Luke 14:7 
where Jesus had been invited to a 
Sabbath day meal in the home of a 
Pharisee. Jesus observed how the guests 
were choosing the places of honour at the 
table. This led him to relate the parable of 
the wedding feast in which he teaches an 
important lesson on humility. From Luke 
15:1-2 we see that the parables of the lost 
sheep, the lost coin and the lost son were 
told in response to the complaint from the 
Pharisees and scribes that Jesus was 
associating with “tax collectors and 
sinners.” Often the situation Jesus found 
himself in produced the opportunity to 
teach in parables.


The parables Jesus told were a very 
effective means to convey the truth he 
wanted people to grasp. The major impact 
of the parable often came at the end with 
an element of surprise. The parable of the 
merciful Samaritan (Luke 10:30-37) was 
told in response to a question posed by a 
lawyer, “Who is my neighbour?” The 
impact of the parable lies in the choice of 
a despised Samaritan as the hero of the 
story. We can only imagine what sort of 
impact this would have upon a Jewish 
audience.


The parables of Jesus were always told 
with a purpose. The parables were not just 
good stories to entertain or amuse the 
crowds. Every parable uttered by Jesus 
contained an important spiritual or moral 
truth. Those willing to listen would be able 
to understand and apply that lesson to 
their lives. This is what Jesus meant when 
he concluded his parables with the 
phrase, “He who has ears, let him 
hear” (Matthew 13:9,43).
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Why did Jesus speak in parables? 
After Jesus had told the parable of the 

sower (Matthew 13:3-9) his disciples came 
to him and asked, “Why do you speak to 
them in parables?” In his answer (13:11-17) 
Jesus gives two reasons why he uses 
parables. First, Jesus spoke in parables to 
reveal truth to those who were willing to 
hear and receive his word. The parables 
served to illustrate and clarify his teaching. 
With a few exceptions it was not necessary 
for Jesus to explain his parables. The truth 
was obvious to those who were willing to 
learn. The second reason Jesus spoke in 
parables was to conceal truth from those 
who were unwilling to receive it or obey it. 
Jesus answered the disciples’ question by 
saying “This is why I speak to them in 
parables, because seeing they do not see, 
and hearing they do not hear, nor do they 
understand” (Matthew 13:13). One of the 
effects of Jesus’ teaching in parables was 
that a distinction was drawn between those 
who were willing to hear and receive his 
word and those whose hearts were 
ha rdened to the t ru th and were 
unreceptive.


Some of the parables were spoken by 
Jesus to reveal to his enemies their real 
relationship to God. The parables of the 
two sons sent to work in their father’s 
vineyard, the wicked tenants, and the 
marriage feast (Matthew 21:28-32,33-46; 
22:1-14) were all directed against the 
Pharisees and chief priests. The Pharisees 
and chief priests understood that Jesus 
had told these parables against them 
(Matthew 21:45). This group of parables 
revealed to the religious leaders their true 
attitude towards God.


The parables were also the means by 
which Jesus could cause people to 
acknowledge a truth before realising its 
personal application. This happened in the 
parable of the two sons sent to work in 
their father’s vineyard recorded in Matthew 
21:28-32. The first son initially refused to 

work in the vineyard, but later repented 
and went to work. The second son said he 
would go and work, but failed to keep his 
word. Jesus asked the Pharisees the 
question, “Which of the two did the will of 
his father?” The question caused the 
Pharisees to acknowledge that the son 
who repented had done the will of his 
father. Jesus then drove home the truth of 
the parable by telling the Pharisees that 
“the tax collectors and prostitutes go into 
the kingdom of God before you.” The 
Pharisees had acknowledged the truth of 
the parable before realising its personal 
application to them.


Jesus also spoke in parables so that 
the truth taught in the parable might be 
persevered. The parable enables us to 
recall the story easily and then in recalling 
the story we remember the truth being 
taught.


Conclusion 
Jesus’ use of parables proved to be a 

most effective method of teaching. In the 
parables Jesus taught many important 
and challenging truths in a way which is 
easy for us to remember and understand. 
Jesus’ words were not always popular, but 
they always demanded a response and a 
change of heart on the part of the hearers. 
Today as we read the parables of Jesus 
we too are challenged by the great 
lessons taught by Jesus through this 
method. 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Have You Got a Light?
Patrick Boyns

Life is a journey. Our path may be long, it 
may be short - it may have many twists and 
turns with unexpected surprises along the 
way - but in the midst of much confusion 
and contrary advice we might stumble 
across, we need somehow to find a way 
through to a rewarding destination.


To the Israelites, God gave his written law, 
or torah, as the means by which they would 
be guided through life. Torah should not be 
understood as law in the formal sense, as if 
God was ever obsessed with legality in the 
modern notions of rules and regulations, but 
rather in the more simple sense of teaching 
or instruction - rather as parents will want to 
teach and guide their children.


When “Moses undertook to explain this 
law” to Israel before they were to take 
their journey into the land God had 
promised to their ancestors (Deuteronomy 
1:5), he didn’t begin by listing rules and 
regulations but by telling the story of God 
and how he had saved his people and 
delivered them from oppression. The love 
of God and his faithfulness to Israel were 
always to be the context of torah and the 
motivat ion for fol lowing his ways 
throughout their journey.


So Israel grew to love the law. They saw 
it not as being oppressive or burdensome, 
but rather as a great blessing in the lives 
of the people. The teachings and 
instructions of God were


“more desirable than gold, even the 
finest gold … sweeter than honey, 
even honey dripping from the comb.” 
(Psalm 19:10 NLT) 
After telling the story of God and his 

salvation, Moses began to speak of God’s 
instructions and commands:


“Keep them and do them, for that will 
b e y o u r w i s d o m a n d y o u r 

understanding in the sight of the 
peoples, who, when they hear all 
these statutes, will say, ‘Surely this 
g r e a t n a t i o n i s a w i s e a n d 
understanding people.’ For what 
great nation is there that has a god 
so near to it as the LORD our God is 
to us, whenever we call upon him? 
And what great nation is there, that 
has statutes and rules so righteous 
as all this law that I set before you 
today?” (Deuteronomy 4:5-8) 
Borrowing themes from the book of 

Deuteronomy, Psalm 119 meditates on 
“walking in the law of the Lord”. Far from 
seeing the torah of the Lord as being a 
burden or prohibitive, the people of God 
loved it, thought about it day and night, 
and saw it as the means to true freedom 
and life. Perhaps the best known part of 
this psalm is found just over half-way 
through:


“Your word is a lamp to my feet and a 
light to my path.” (verse 105)

Unlike the nations around them who 

walked in darkness, fumbling their way 
through life along unlit paths and guided 
by those who knew no better, Israel had 
been shown clearly how to navigate the 
journey of life. This had nothing to do with 
their ‘religious’ activities, but was all about 
living from day to day in God’s presence.


That same light that has guided the people 
of God for centuries is just as 
able to lighten our paths 
today. Challenges 
and obstacles will 
stil l hinder our 
progress, but with 
the light of God’s 
word we need not 
stumble in the dark. 

BiBloS - �  -13 2015:2

In brief

OIL LAMP FROM THE TIME OF THE PSALMS



Apollos of Alexandria
Mark Hill

Apollos was a well-educated man from 
the city of Alexandria in Egypt. He was 
well acquainted with the Old Testament 
scriptures and was familiar with John the 
Baptist’s teachings. In the middle of the 
first century A.D. he came to the city of 
Ephesus in Asia Minor where he began 
to teach in the synagogue “the things of 
the Lord, knowing only the baptism of 
John”.


Aquila and his wife, Priscilla, were 
followers of Jesus in Ephesus and they 
heard Apollos speaking. They took him 
aside and explained to him the way of 
G o d m o re a c c u r a t e l y, 
teaching him more about 
the Christ, the cross, the 
resurrection, and Spirit of 
God. After this, Apollos went 
to preach in Achaia, having 
been highly recommended 
by the Ephesian Christians. He was very 
effective in presenting the claims of Christ 
to the Jews. You can read of these things 
in the book of Acts 18:24-28.


Luke tells us that Apollos was in Corinth 
(Acts 19:1) where we understand he was 
also useful in “watering” the spiritual seed 
which Paul had planted (1 Corinthians 3:6). 
He was obviously a skilled teacher of the 
word of God and much appreciated by the 
believers there. Unfortunately, many of the 
Corinthian believers became so attached to 
him that they allowed a schism to form 
within the assembly, with some taking 
Apollos’ side, some Paul’s, some Peter’s 
and there was confusion (1 Corinthians 
1:12). It is obvious that Apollos did not 
encourage this party feeling, as seen by the 
approving way Paul speaks of him and by 
the fact that Apollos did not want to return 
to Corinth when he was with Paul at 
Ephesus (1 Corinthians 16:12).


Apart from these references and what 
we read in 1 Corinthians 3:22; 4:6 and 
Titus 3:13, nothing more is known of 
Apollos.


Here was an eloquent man who used 
his gift to teach fervently the ways of God. 
Initially what he taught was incomplete 
but, having heard him, Aquila and Priscilla 
encouraged his service. They did not 
despise Apollos or undermine him before 
others. Having themselves received 
knowledge of the good news of Jesus 
from Paul, they expounded to Apollos the 
way of God more perfectly — by informing 

him that Jesus of Nazareth 
was the Christ, whose 
c o m i n g J o h n h a d 
announced, and had himself 
pointed him out as the 
Christ to his disciples. They 
possibly told Apollos of the 

supernatural conception of the Son of 
God; of the teaching, miracles, death, 
resurrection, and ascension of Jesus; and 
perhaps taught him how he had proved 
himself to be the Christ, as John had 
foretold.


Younger Christians will learn a great 
d e a l i n c o n v e r s a t i o n w i t h o l d e r 
Christians. Who knows, the younger 
might also teach the older? As long as 
we live we may all still need help from 
time to time understanding the things of 
God more fully. As long as we are in this 
world, we may find something lacking in 
our faith to be perfected. Teachers of 
God’s Word should always be willing to 
be taught. Our business is to preach 
Christ. Not only to teach the truth, but to 
prove and defend it, with gentleness, yet 
w i t h p o w e r a n d c o n v i c t i o n . To 
understand this spirit, take another look 
at Apollos.  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Mark: The Gospel Truth
(Part Two)
Steven Whitehead

We have seen how it is plausible to read 
Mark's Gospel as being in fact the 
memoirs of Simon Peter.  Of the twelve 4

disciples it is his name that appears most 
frequently and if we accept the ancient 
way of identifying sources through 
inclusio, by naming the speaker at both 
the start and end of the text, we have 
strong internal evidence for Petrine 
authorship. 
5

As well as internal evidence from the 
text we can find external evidence from 
the historical record. Christian literature 
did not cease when the last apostle put 
down his pen for the final time although 
we cannot claim that these later, post 
apostolic, writers were inspired. To be fair, 
they did not claim to have received any 
special inspiration and as they were 
writing much closer to the events in 
question there should be no reason to 
doubt their integrity.


 If we travel in time to the early years of 
the second century we meet a church 
leader named Papias. He lived in Asia 
Minor - modern Turkey - at the time when 
the eyewitnesses had gone and the 
second generation of believers - those 
who had known the eye-witnesses without 
themselves being eye-witnesses - was 
starting to die out. If you want a modern 
parallel, think of the First World War. Even 
at the beginning of the twenty-first century 
we still had a handful of eye-witnesses, 
who had all passed one hundred years of 
age before dying. We can name them: 
Henry Allingham, died at 112, ex-Royal 
Flying Corps; Harry Patch, 110, ex-army; 

Bill Stone, 108, ex-Royal Navy. And now 
even those who knew the eyewitnesses, 
those whose fathers and uncles fought in 
the Great War, are all elderly and the 
number of eye witnesses to the Second 
World War is decreasing.


Papias made it his business to collect 
as much material as he could while there 
were still people left alive who knew the 
eye-witnesses. (Perhaps we could call 
these people "ear-witnesses" because 
they heard from the eye-witnesses.) 
Unfortunately, little of Papias’s work has 
survived (which is bad news for us) but 
(good news!) a later writer, Eusebius of 
Caesarea, quotes him. This is what 
Eusebius says of Papias:


Peter's hearers, not satisfied with a 
single hearing or with the unwritten 
teaching of the divine message, 
pleaded with Mark, whose Gospel we 
have, to leave them a written 
summary of the teaching given them 

 See BiBloS, Issue 1, 15-174

 “Petrine” meaning by or about or of Peter.5
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verbally, since he was a follower of 
Peter. Nor did they cease until they 
had persuaded him and so caused 
the writing of what is called the 
Gospel according to Mark. It is said 
that the apostle was delighted at 
their enthusiasm and approved the 
reading of the book in the churches. 
 Clement quotes the story in Outlines, 

Book 6, and Bishop Papias confirms it. He 
also points out that Peter mentions Mark 
in his first epistle and that he composed 
this while in Rome, which they say he 
himself indicates when referring to the city 
figuratively in the words,


Your sister church in Babylon, 
chosen together with you, sends 
greetings; and so does my son Mark. 
(1 Peter 5: 13)  6

Then Eusebius quotes Papias:

Mark became Peter's interpreter and 
wrote down accurately, but not in 
order, all that he remembered of the 
things said and done by the Lord. For 
he had not heard the Lord or been 
one of his followers, but later, as I 
said, a follower of Peter. Peter used 
to teach as the occasion demanded , 
w i t h o u t g i v i n g s y s t e m a t i c 
arrangement to the Lord's sayings, 
so that Mark did not err in writing 

down some things just as he recalled 
them. For he had one overriding 
purpose: to omit nothing that he had 
heard and to make no fa l se 
statements in his account.  7

There is one curious detail in Mark’s 
gospel that is not found anywhere else. It is 
at Mark 14:51-52, immediately after Jesus 
was seized in the Garden of Gethsemane:


And a young man followed him, with 
nothing but  a linen cloth about his 
body. And they seized him,  but he 
left the linen cloth and ran away 
naked. 

 Eusebius, Ecclesiastical History, III. 39. 26

 Eusebius, Ecclesiastical History, III. 39. 157
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Papias of Hierapolis 
Papias was active in the second 
century and served as a bishop in the 
Phrygian city of Hierapolois in what is 
now Turkey. Little of the works of 
Papias have survived although he is 
quoted by Eusebius among others. 
Papias claims to have met the Apostle 
John which makes him an important 
link between the first generation of 
Christians and the post-apostolic 
generation.

Eusebius of Caesarea 
Eusebius, a bishop of Caesarea in 
Roman Palestine in the fourth century 
A. D., was also the first Christian since 
Luke to attempt to write a history of the 
church. Luke's church history, the 
document known to us as Acts of the 
Apostles, took the story from 
Jerusalem to Rome. Eusebius 
continued on to the point where Rome 
first had a Christian emperor, 
Constantine. Eusebius wrote a ten-
volume history which is often our only 
surviving source for this crucial period 
in church history.



Who was this young man and what was 
he doing in the garden? Try as they might, 
no commentator can come up with any 
theological significance that can be drawn 
from this incident and surely the most 
plausible understanding is that this is 
Mark himself giving the one piece of eye-
witness testimony that he saw for himself. 
Later writers speculated that the Upper 
Room was owned by Mark’s parents and 
that the family were therefore supporters 
of Jesus. When Jesus led His disciples out 
of the house that evening Mark, if it was 
indeed him, was getting ready for bed and 
followed behind in his night clothes.


Thus we have external evidence - from 
Papias early in the second century - and 
internal evidence from within the book 
itself that Mark’s Gospel was based on the 
eye-witness testimony of Simon Peter. We 
could also construct similar cases for the 
other three Gospels including significant 
eye-witness testimony. Indeed John 
makes his claim explicit:


This is the disciple who is bearing 
witness about these things and has 
written them down and we know that 
his witness is true. (John 21: 24)

I believe that there is a reasonable case 

to be made for believing that Matthew and 

Luke both knew and used Mark’s Gospel 
so their accounts also include much of 
Peter’s testimony in addition to the extra 
mater ia l that they had found for 
themselves. We can be certain that when 
we read Mark’s Gospel we are not getting 
a “once upon a time” fairy tale. Mark gives 
us, according to the standards of his time, 
a detailed and accurate biography of 
Jesus. He does not use footnotes or even 
quotation marks because he can not: they 
had yet to be invented.


But using the skills that he had and 
being guided by the Holy Spirit he gives 
us the very word of life or, as he says 
himself in his opening verse:


The Good News about Jesus the 
Messiah, the Son of God. 
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Clement of Rome 
Clement is named by Paul as one of 
his co-workers in Philippians 4:3. 
There were many Clements in the 
early church and Roman Catholic 
tradition names one of them as being 
Peter’s successor as Pope in Rome 
towards the end of the first century. 
Clement’s letter to Corinth was very 
highly regarded by early Christians 
and has survived to this day. It is 
readily available in, for example, 
Staniforth's Early Christian Writings in 
the Penguin Classics series. However 
we cannot be certain that the Clement 
in Philippians is the same Clement 
that wrote to Corinth.

In-House Training 
THE BRITISH BIBLE SCHOOL OFFERS A 
NUMBER OF TRAINING OPTIONS WHICH ARE 
U S E F U L T O T H E G R O W T H A N D 
DEVELOPMENT OF LOCAL CONGREGATIONS.


WE CURRENTLY OFFER DAY OR WEEKEND 
SEMINARS/WORKSHOPS IN THE FOLLOWING 
AREAS: 


MISSIONAL OUTREACH 
BACK TO BASICS 
CONGREGATIONAL GROWTH 
LEADERSHIP 
GOOD STEWARDSHIP 
YOUTH ISSUES 
PRAISE AND WORSHIP 

IF YOUR CONGREGATION WOULD BE 
INTERESTED IN HOLDING A TRAINING 
EVENT, PLEASE GET IN TOUCH OR VISIT 
OUR WEB SITE FOR FURTHER DETAILS.

http://britishbibleschool.com/training
http://britishbibleschool.com/training


Tel Lachish
Patrick Boyns

Driving for about half an hour south-
southwest from Tel Beth-Shemesh, where 
we were in the last issue of BiBloS, we arrive 
at another mound - one of the largest and 
most prominent in southern Israel. This is Tel 
Lachish, the site of a major fortified city of 
ancient Judah and of an historic defeat 
during the late eighth century B.C. Second 
only in importance to Jerusalem, Lachish is 
situated just 25 miles southwest of the 
capital.


In the 1930s British archaeologists 
discovered a Late Bronze Age temple, 
now known as the Fosse Temple as it was 
discovered in the ditch  at the foot of the 8

mound. Artefacts from this can be found 
today in the British Museum. This might 
well have been in use at the time of the 
conquest of the land under Joshua, 
following the days of Moses.


“Then Joshua and all Israel with him 
passed on from Libnah to Lachish and laid 
siege to it and fought against it. And the 
LORD gave Lachish into the hand of Israel 
…” (Joshua 10:31-32) where it was 
allocated to the tribe of Judah. Following 
the division of the kingdom, Rehoboam 
fortified the city which then became one of 
several principal defensive cities guarding 

the valleys that lead up to Jerusalem from 
the coastal regions.


In 701 B.C., some 20 years following the 
defeat of the northern kingdom of Israel, 
Sennacherib, king of Assyria, invaded Judah 
and destroyed many of its fortified cities. 
The last of these to fall was the city of 
Lachish. Although Jerusalem was next on 
Sennacherib’s hit list, the Assyrians were 
unable to take the capital city as God would 
not allow it to be destroyed - at least not yet.


When Sennacherib returned to Nineveh, 
he had made a series of wall panels 
depicting the siege of Lachish which are 
now on display in the British Museum. 
They clearly show the city under attack 
“by means of well-stamped earth-ramps, 
and battering-rams brought thus near to 
the walls combined with the attack by foot 
soldiers …” as described in an Assyrian 
document from the same period, also 
housed in the Museum.


Visiting the site of the city today we can 
clearly see one of these siege ramps in 
place from over 2,500 years ago. It is the 
only surviving Assyrian siege ramp known 
to exist. Also still evident today is the 
gatehouse where a number of Hebrew 
letters were discovered written on pieces of 
pottery, or ostraca. These date from the 
period following the Assyrian destruction, 
immediately prior to the Babylonian 
invasion by Nebuchadnezzar. 

 The word Fosse is derived from the Latin fossa, meaning ditch.8
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On Trial
Steven Whitehead

I grew up wanting to be a priest but, as 
you probably know, to serve the Lord in 
His holy Temple in this capacity you have 
to be able to show that you are a direct 
descendant of great Aaron, the brother of 
Moses himself. I am a Levite but Aaron is 
my great great however many times great 
grand uncle so priesting was not and 
never could be an option for me. But there 
are plenty of other jobs open to 
descendants of Father Levi: scribes, 
l ibrarians, genealogists, musicians, 
slaughter-men. Plenty of choice. I chose 
to enlist with the Temple Police. Most of 
the time it is not much more than traffic 
control, trying to keep the crowds moving 
in and out of the precincts. But one keeps 
an eye open for known trouble-makers; 
the pick-pockets and cut-purses, and 
con-men that follow a crowd. Yes, even 
within the holy Temple we have crime.

Sometimes I would be sent out on special 
duties. I have lived in Cyprus where I 
learned to speak Greek, so when the 
Romans need an interpreter I sometimes 
get sent. Most Romans speak Greek as 
well as Latin but not so many of them 
learn our language so there is always work 
for a translator. That’s 
when I first saw Jesus, 
although at that point I 
didn’t know his name. I 
was t ranslat ing for a 
detachment of Roman 
soldiers watching the gate 
on the Bethany road in the 
lead up to Passover when 
Jesus and a whole crowd 
of followers came into the 
C i t y m a k i n g q u i t e a 
d i s t u r b a n c e . A n d 
disturbances seemed to 
follow him around for the 

rest of that week. Some he created and 
others he seemed to bring on himself. I 
was there when he got really angry with 
the traders in the temple courtyard. 
Angry? He was furious. Drove them out, 
tipped over their tables, let the animals 
escape. Well, between you and me, I think 
he had a point. Some of those merchants 
were buying cheap and selling dear. Not 
that there’s anything wrong with turning an 
honest profit but this lot were ripping off 
pilgrims who’d spent the whole year 
saving up to come to Jerusalem and were 
then having to pay through the nose to 
buy an animal fit for sacrifice. Pick-
pockets are not the only thieves at work in 
the Temple you know.

But the Powers That Be do not like up-
country preachers disturbing the peace. 
Jesus made some serious enemies that 
day so soon he was brought in. There was 
a lot going on behind the scenes. The 
Romans were brought in too. Then we had 
a tip-off from an informer on where the 
preacher could be picked up on the quiet. 
The traitor took some of our lads to the 
place and made sure we had the right 
man and then, I’m told, he later refused to 
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take his pay. Strange. Anyway, there was a 
bit of a scuffle in the dark once we had our 
man but Jesus stopped his followers from 
putting up a fight. It was almost as if he 
had been waiting for us. My guess is that 
perhaps he wanted to meet with the 
priests. Perhaps he thought he could 
persuade Annas and Caiaphas to see 
things his way. No chance. Whatever 
Jesus hoped to achieve that night he did 
not get it. Poor man.

My shift ran through that night, Usually a 
night shift is pretty quiet, even at Passover 
time, but that night I was run ragged. 
Pretty soon it became clear that old man 
Annas was out for blood and was 
prepared to bend the rules to get it. Did I 
say bend? Ha! Drive a horse and chariot 

through them, more like. We don’t hold 
trials after dark, We allow the defendant 
time to prepare his case. Not that night we 
didn't. I was sent around the city to gather 
Annas's cronies to make up the jury. All 
his yes men. I used my initiative and called 
in some of the other leading men who 
weren’t on the list. Men like Joseph from 
Arimathea. Someone not afraid of the high 
priest or the Romans, for that matter. But 
it was too little, too late. One or two spoke 
up for Jesus or, rather, spoke against a 
blatant misuse of the high priest’s 
authority. But they were whistling in the 
wind. The result had been decided long 
before. I mean no one could have been 
convicted on the “evidence” that was 

brought forward. I’m not a lawyer but 
surely, if you are going to rig a trial you 
make sure your witnesses can agree on 
what they are going to say. If it hadn't 
been a matter of life and death it would 
have been funny. It seems that Jesus had 
been saying that he was going to destroy 
the Temple and then rebuild it. Well, that’s 
what the witnesses said. I’m no theologian 
but surely Jesus did not mean that he was 
going to do this and then rebuild it into the 
bargain all in three days. Surely this was a 
hidden message of some sort. Or a 
prophecy even. But none of the priests so 
much as bothered to ask him what he 
actually meant. A case of “ask no 
questions, hear no truth”, I’d say. 

Now, I’m not saying Jesus was innocent. I 

don’t know about that. But I am saying he 
didn’t get a fair trial. The priests were not 
trying to find out anything. They had 
already decided that Jesus should die and 
were just trying to force home a Guilty 
verdict. I think the only thing that trial 
proved was that Jesus had enemies in 
high places. High priestly places, if you 
know what I mean. So he was fed into the 
killing machine. Annas passed him on to 
Caiaphas, who was the official High Priest 
that year. Yes, that’s the sorry state to 
which we had fallen. Two High Priests. Old 
man Annas and his son-in-law Caiaphas. 
But neither of them had the authority to 
sign a death sentence. Only a Roman can 
authorise an execution. So our big-wigs 
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had a problem, They had found Jesus 
guilty but the crimes were not anything 
that would stand up in a Roman court. 
What did Governor Pilate care about our 
Temple? He would laugh at the accusation 
that someone was going to destroy it! So 
the High priests came up with a charge 
that Pi late would have to notice. 
Insurrection. He claims to be the King of 
the Jews, they said. And at Passover time 
that would make the Romans twitchy. 
Jerusalem is restless at the best of times 
but at Passover it is like the day before a 
storm breaks. So an official delegation 
from the office of the High Priest had to be 
noted, minuted, and a copy sent to Rome. 
If Pilate ignored it and the mob turned 
nasty he would be left carrying the can. 
He knew it. And so did Annas and 
Caiaphas. They knew exactly what they 
were doing. And so did Jesus. Yes, I know 
this sounds strange but it is true. Once I 
had delivered the summonses to the 
members of the Council I had nothing 
more to do so I sat quietly at the back and 
watched and it was Jesus who I watched 
most closely. You could see it in his face. 
He knew. He knew what the High priest 
was doing to him. And throughout that 
sham of a trial he kept his dignity, He 
could have ranted and raved about the 
injustice of it all, with absolute justification. 
He could have demanded his legal rights. 

But he would have been ignored or out-
manoeuvred. So he held his peace and 
kept quiet.  Like a . . .  Now, here’s a thing. 
I have only just thought about it in this way 
but Jesus was like a lamb being led to the 
slaughter. Like a Passover lamb on 
Passover Eve. But unlike a real lamb 
Jesus knew what was being done to him. 
He knew what was happening and why. 
And here’s another thing: I reckon he 
could have brought a stop to it all if he 
had wanted. How? Well, that’s another 
story but some very strange things 
happened at his execution. The death 
sentence was hurried along so as to be 
over before Passover started and I was 
there when Jesus died and it was like 
nothing I have ever seen before. Ask me 
to tell you about it some other time.


Shalom. 
P. S. You can read a little background to 
this article on our web site here.
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